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INTRODUCTION

HE true life is life complete on every side, corresponding

to all our deepest aspirations and forming the highest
synthesis of our potentialities and activities. The true life is
that of the spirit at its highest level, where alone inner dis-
cords and contradictions may find appeasement and every
want and pain be satisfied, comforted, transcended.

This life is the supernatural life, to which we have been
predestined and called by God, not through the exigency of
nature but by a gift of His goodness, a gift that raises and
ennobles us, calling us to fellowship with God and plunging
us in the abyss of His mystery.

The supernatural life is not something accidental added
to or superimposed on man’s life of nature; it is a real trans-
formation of human existence and activity. While on the
surface man's life as a reasonable animal remains what it is,
with all its wretchedness, it acquires another, inner principle
to which its own forces could never attain and which, unify-
ing it, gives it the supernatural imprint.

In the face of this transforming reality, the conception of
an exclusively natural life becomes quite a mental or
methodological abstraction; just as it is possible to make
abstraction of man's intellectual life, analyzing only his animal
element. Yet such analysis will not be complete, for not a
few phenomena of our sense-life can be explained only by
the influence of thought and of consciousness; and in the
same way a great part of natural life must remain dark with-
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2 THE TRUE LIFE

out a supernatural explanation. It is possible also for man,
subconsciously or deliberately, to attempt a renunciation of
the higher life, striving to limit his activity to what he regards
as natural, In both cases, that of intellectual abstraction and
that of practical renunciation, he runs away from reality.

As will be seen throughout the present work, it is not
metaphor nor hyperbole to call the supernatural life the true
life; for while the supernatural life implies no denial, but
indeed the perfecting, of the matural life, since without it
there cannot even be wholesome enjoyment of all that nature
offers, neither can we without it develop all our spiritual
forces, or hold ocurselves intellectually immune from errors,
or win moral victory over faults, or attain the destination that
gives meaning to the immortality of the spirit, or reach that
communion with God which makes us sharers in His very
nature, This is why I have affixed to my book the title
The True Life.

k. & ¥ % #%

The subtitle, Sociology of the Supernatural, must sound
strange to the general run of readers, and calls for a pre-
liminary explanation of how sociology may venture to the
threshold of the divine. There is such confusion of ideas on
sociology, held as it has been within the boundaries of nature,
that the need of carrying it into the supernatural field has
not been clearly recognized. I intend to face here a problem
of capital importance, and, in venturing to present a solution,
1 hope that my endeavor will inspire others of riper prepara-
tion than myself to renew the trial.

Sociology, as a neologism formed by combining two
words, Latin and Greek, means literally "discourse (science)
of society.” Such a science is not a study of society in the
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abstract as a metaphysical entity, nor a study from the moral
standpoint of what society should be in political and economic
or other fields, but it is a study of society as it is in the
concrete — its origins, structure, form, character, process—
with the aim of discovering the inner laws that are bound
up with its very nature. This is the way in which sociology is
a science. Its study can be divided up into branches, it can be
carried on by particular analyses of this or that question, but
there will be no true sociology if the branches are not united
to the tree, if analysis is not brought back to synthesis the
better to understand society in its concrete and living com-
plexity. To fulfil its scientific purpose sociology should carry
the study of society in the concrete into the fourth dimension,
that of time, considering the formation of society from its
most rudimentary beginnings down to the most advanced
stage of present reality, secking to divine the purposive
tendencies that it reveals and to understand its orientation
towards the future.

With this in view, society must be taken in its living
nature and not reduced to a conceptual hypostasis, or, worse,
considered as a mysterious being outside and above the in-
dividuals of whom it is composed, a kind of divinity inform-
ing the personality of the separate individuals and endowing
them, by means of collective coercion, with a potentiality for-
eign to their nature. Society is nothing other than the operative
coexistence of individuals in an inexhaustible process. There
cannot be either individuals without society or society without
individuals, Society is not a fertium guid, presupposing the
single individual and coexisting individuals, or else forming
individuality by means of association. Society exists and co-
exists only through individuals.

The second chapter of Genesis touches on this social fact
in the divine dictum: "It is not good for man to be alone; let
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Us make him a belp like unto bimself...." Society is born
with Eve, the woman, intimate formation of the very body
of man: "Thir now is bone of my bones, and flesh of my
flesh; she shall be called woman, becanse she was taken out
of & man." It is impossible to imagine a greater intimacy or 2
more effectual fellowship. The whole of society is the projec-
tion of individuals in their relationship and inter-activity; the
more living and continuous this projection is, the broader
the relationships involved, the more intense and constant the
activity of each single member, then the wider, more effective
and more deeply rooted is the society they form.

We now ask: Why should not the study of sociology be
extended to that supernatural life which forms a special syn-
thesis, indeed the ultimate and pacifying synthesis, of society
as a whole? Sociology belongs to the group which we call,
to distinguish them from the physical and natural sciences,
the moral sciences. There has been an endeavor, it is true,
to reduce sociology to a biophysical or psychological science,
but in so doing analogy is made to change places with scientific
postulate in an attempt to confuse the data of man's free
activity with his material environment; or else the psychologi-
cal experiences of the individual or of associated individuals
are transferred to the social entity as to a special kind of
psychophysical being. True sociology is the science of society
in its concrete existence and in its historical development. If
the supernatural is a historical and social fact, it must fall
within the field of sociological investigation,

Even positivist sociologists have felt the need of studying
the phenomena of morals and of religion as proper objects
of their science. Yet there are two errors to be imputed to
their system — that of eliminating or minimizing the freedom
of the individual and that of abandoning any idea of the
supernatural. Hence they reduce religion, as a social fact,



INTRODUCTION 3

to pure naturalism or to a political moralism fostered by the
dominant classes for their own interest. Such errors spring
from considering sociology an experimental science of external
facts, and eliminating both philosophy, as a metaphysical con-
struction, and history, as the inner process of society.

What is strange is that these sociologists believe that their
study of the facts, their experimentalism, is a truly critical
study which will enable them, by comparison and statistics,
to discover the sociological laws. Criticism is valid only insofar
as it rests on principles that guide investigation and appraisal,
and insofar, moreover, as these are founded on the certitude
of truth, It would be a mistake, of course, to think that posi-
tivist sociologists wholly lack principles to guide their re-
search; even in pure experimentalism there must be general
criteria, But these sociologists are not aware of this, and
hence, for want of that philosophy which they despise, they do
not subject their principles and methods to critical examination,

Here, at bottom, is the cause of their failure to perceive
the inner character of history. For the true sociclogist, history
is simply society itself viewed in its temporal activity, that is,
in the process of its existence. Is there any other way of learn-
ing to know a living being? Society is not a museum piece, set
in a glass case, petrified into the immobility of death, the
witness to a past already extinct. Society, while obeying the
basic laws of human life, has always its historical novelty, its
aspects of revelation, its inward dynamism. It is precisely
history — not the outer history of the material facts but their
inner reason, their logical connection, the metaphysic to which
they give birth — that enables us to learn the laws of our
social nature,

With a deepening of sociologico-historical research we see
clearly how false is the conception of society as the blindly
determined product of natural forces, without realization
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that the freedom and responsibility of individuals play an
essential part. And it is history too that attests the super-
natural fact as existing and inscribed in the human process,
thus opening to us 2 window on the invisible world.

A certain type of sociology has confined itself to studying
the various social institutions in what are taken for primi-
tive peoples, with the idea — a purely literary one — that there
we shall find nature unsophisticated and almost in a pure state;
or else with the idea — this time pseudo-scientific — that there
we shall find the initial germ of social evolution. The very
men who proclaim that experimentation must proceed without
the interference of any general principle, assume on their own
account such arbitrary principles as the innate naturalism of
savage tribes and a social evolutionism from the savage to the
civilized: principles that cannot be verified without philosophy
and without history.

Unfortunately, sociology was sired by positivism. Up till
now it has been almost a positivist monopoly. The positivist
method, applied to the special branches of sociology or to the
classification of determined social data, has produced interest-
ing studies and penetrating analyses, and has advanced the
knowledge of social structure; but all this material lacks a
soul, it does mot rise to human value, it cannot find a scien-
tific synthesis.

£ &% £ % =

One of the reasons why sociology has been kept in a
closed compartment is that historians, philosophers and the-
ologians — who should be concerned with it — not only do
not recognize its scientific character but question whether so-
ciology may be described as special branch of study, with its
own proper object.
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In another book, Ersai de Sociologie,! the present writer
sought to place sociology on such a plane that no one wishing
to study it could deny it the character of a special science. As
has been said, its object is the study of society in the concrete.
If in analysis it is possible to study one side rather than an-
other and to stress this rather than that, for synthesis it is
necessary to embrace all human manifestations and all the
social forms in their concrete outcome, which is society in act
and in process. If one of the various social manifestations is
omitted from the synthesis through arbitrary preconceptions
or irrational methods, the result is an anti-scientific mutilation;
and if the temporal measure is omitted from sociology, it is
deprived of the means of studying the social rhythm and its
inward life,

A fossil exists in space but no longer in time, save as a
witness to the past. Yet the fossil participates in time because,
25 its antiquity grows, it renders an ever more interesting testi-
mony to the past by the fact that it has survived when time
has swept away so many others. Thus the fossil becomes
historicized, it becomes alive again in human thought. But the
society seen by certain sociologists as an unmoving morphology
or structure is worse than the fossil — which as such has still
its reality; for such a society, taken out of time, is never ex-
perienced as living, and does not bear witness to its past be-
cause it remains an inexistent abstraction. We must and should
study the morphology of society; but if we wish to hold fast
to the concrete, we shall take society at a given point of the
globe and at a given historical date and shall examine it in
the concrete, secking the constant elements it has in common
with other societies in other places and at other times. And we
shall always inquire into the title-deeds of its formation, that

1. Ersai de Socislogie, Bloud & Gay, Paris, 1935.
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is, its origin and history, the value of its institutions, their
rational and moral, political and economic, natural and super-
natural significance, and the trends of action and social finali-
ties that mean its historical projection into the future. In
doing this we are systematizing the constant data of society
in the concrete into principles of value. It is then that histori-
ography, philosophy, theology — which in the course of our
studies we shall encounter as conspicuous manifestations of
associated life — will bring the light of their laws and deduc-
tions to verify the sociological data of value.

What is important to fix as a point of departure is that
human life, whether individual or social, is one; thought and
speculation are one, though distinguished according to matters
of study and groups of matters; society is one in the multiplicity
of peoples and social characteristics and forms. How, then,
can sociology be presented as a self-sufficient construction iso-
lated from human thought, rejecting any intervention from
history, philosophy, theology, and arrogating to itself the
position of true and sole interpreter of society? Only by
making sociology take upon itself the functions of history,
philosophy and theology. This absurdity has been attempted
by those who have established a primum sociologicum, like
Durkheim with his “sociologism.” Indeed, this theory of
society as the whole (we might call it the theory of "creative
society”) is precisely a theology, and his society is a divinity.

On the other hand, the endeavors of the sociologists who
profess a spiritualist philosophy have either failed through
making sociology a slight variant of political economy on the
one hand and of moral philosophy on the other, or else have
been inadequate, seeking to introduce into sociology the prin-
ciple of free will in combination with a limited determinism
either psychological or mechanical.
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Sociology needs to be revised from top to bottom, utiliz-
ing all the scientific and historical gains made in the past
hundred years through many new and most useful studies,
in order to give it the integral character it deserves as the
study of society in the concrete. It is time to stop restrict-
ing the whole of sociology to analytic research, classifying
material facts which as such are barely comprehensible, and
framing them in provisional and incomplete schemes without
real significance — it is time to abandon the abstractionism
based on deterministic interpretations of collective activity
and social fact as though these were removed from the action
of individual men.

The reader may think that the charge of abstractionism is
aimed at theoretical philosophy rather than at scientific
sociology; this has been the current and unchallenged opinion.
Here, however, abstractionism does not mean the legitimate
derivation of a theory from facts, but an interpretation of
concrete reality which makes abstraction of its essential factors
and their concrete syntheses, Let us take an example that will
bring us back to the theme of the present work. Philosophers
and theologians study natural man as related to or opposed to
supernatural man. When they analyze the factors that make
up human nature they are engaged on a useful, indeed a neces-
sary study, enabling us to understand in what that nature truly
vonsists; theirs is therefore a scientific work. But if some
among them were to claim to have thereby discovered natural
man in the concrete with no shadow of the supernatural about
lim, or else supernaturalized man stripped of all natural
¢ haracteristics, they would be guilty of abstractionism: that is,
ol presenting as concrete what is a mental abstraction of their
wwn, of presenting as a synthesis what has been only their
plilosophical or theological analysis,
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As we shall see, the mistake of conceiving of natural man
as actually existing is not confined to sociologists but is shared
by philosophers and theologians. However, the latter are
capable of self-criticism and have the instruments for it, which
sociologists lack. Yet sociologists too have at hand many data
that might well lead them to question their naturalistic concep-
tion; for a mass of religious phenomena, considered in their
nature and in their historical process, cannot be reconciled
with the naturalistic thesis or the deterministic theories of
environment put forward by so-called scientific sociology. That
is why I accuse it of abstractionism: it presents a society in the
abstract above or below the concrete of actual facts and their
intrinsic value and significance.

Can it be denied that those who reject individual freedom
and reduce the social fact to a mechanism of coercion are
abstracting from reality? In sociclogy we must always clearly
distingunish what is free individual initiative entering into the
life of the social nucleus, from its conditioning social environ-
ment. This environment is formed through free human activi-
ties, which ereate a social structure or scaffolding necessary to
the further action of individual men. But the social environ-
ment itself can and must be surpassed and transcended by the
same free human activity. The study of this individual-social
cycle presupposes an initial recognition of individual liberty
and of its influence in social life, which sociclogy partly bor-
rows from philosophy and partly verifies by its own means,

There is no lack of sociologists who frankly admit free indi-
vidual initiative, or at least presuppose it in their works, but I
know of no sociologist who as such admits that there can be
a free supernatural initiative through divine action entering
into mankind and being freely received and reactivated by
men. I do not say there are no Christian sociologists who
believe by faith in the divine revelation; what 1 do say is that
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even their sociology remains on the purely natural plane — as
il & natural society really existed free from any influence of the
supernatural, when, on the contrary, all that does exist is a
society making a real synthesis with the supernatural. This is
the subject of the present study: the supernatural life in human
society as integrating, synthesizing and transcending nature —
the supernatural life viewed both as the divine initiative
towards man and as man’s response to the divine summons.

® & & & &

Those who do not understand what the supernatural in
man and in society is, may perhaps mock at the idea of a
sociology of the supernatural. But not the theologians,
although to their ears the phrase may sound novel and per-
haps almost profane. St. John speaks of a society with God
and with His Son as a single “fellowship with us,” the fol-
lowers of Christ: "that you also may have fellowship with us and
that our fellowship may be with the Father and with His Son
Jesus Chrise” (1 John 1:3). The present book will bring out
what type of society this fellowship represents — its nature,
ils value, its reflections. Both the inward relationship of the soul
to God and the relationship of each man to others (his neigh-
hors) form, from the supernatural viewpoint, a single society,
for the bond that unites them is one: Christ, faith in Him, the
grace He has won for us, His function as Head of the faithful
and Head of mankind. The social bond is one: love. If this
love has two objects, God and man's neighbor, this does not
mean that the love itself is or can be divided, as if a man
could love God without loving his neighbor, or love his
neighbor without loving God. Hence our gratitude to God,
nol only personal and inward but social and public, is involved
at the same time as our whole life of relationship with other
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men, without exception, as the actuation of a love conceived as
an outpouring of Ged in us, in a single society.

Can there be a more radical transformation of the charac-
ter of a society than when at the center of our relationships
there is a disinterested, purifying and transforming love? and
when this love has the inner force to oppose the hatreds,
jealousies and pride which perturb and dissolve human fel-
lowship? ‘The sociologist cannot deny the transformation
effected by Christianity, whether he regards it from the his-
torical point of view, or compares Christian societies with
non-Christian, or truly Christian societies with those which are
Christian in name only or which have degenerated in faith
and morals. All the naturalistic explanations cannot suffice to
elucidate the reason for such a transformation. How, for
example, is the general adoption of monogamic marriage to
be explained? It is true that monogamy is to be found out-
side Christianity, but without the moral features, or the scope
or the same beneficent results, Christianity alone has been
able to render this immense service to mankind, thus provid-
ing a most important means of civilization.

It will be said that the sociclogist cannot look upon these
and analogous facts — the missionary apostolate, to give one
instance — as supernatural facts. This I feel I have the right
to challenge. The natural and the supernatural are so inter-
twined in all social life that in the concrete of history it is
hard to discern where one is at work without the intervention
of the other. The facts themselves, in their complexity, show
the imprint of a higher value as soon as we discern the motives
of faith and love that have shaped them.,

It will be said that I start from a ready-made thesis and
am seeking to introduce an extraneous dogmatic element into
sociology, thus falsifying a science grounded on experiment
and induction. Here I must be fully understood, to avoid un-
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founded charges or worse, confusion of ideas. I am not
unaware of the experimental and inductive method, nor do
I evade the study of society on the natural plane. In the
i de Sociologie, 1 faced the problem of society on the
twofold plane of its inward formation and its historical de-
velopment, analyzing the various social forms, primary and
secondary, as projections of individual activity in community
life, and throwing into relief the concrete syntheses of human
relations in their groupings and their dynamism. But although
I wished to establish the natural data of society and keep to
historical experience, I could not but bring into light what
history itself teaches us about Christianity in its special charac-
teristics, not to be confounded with those of any other re-
ligion, In doing this I started from no dogmatic preconcep-
tiom, but from historical elements, elements which I interpreted
[tom a strictly sociological viewpoint, as every author has the
right to do. My theory of historicist sociology obliged me to
study the thesis of supernaturalism in history, given that this
in accepted and professed by the Christian peoples, whose
number, geographical extent and continuity in time surpass
those of any other human experience historically known,
This theoretical premise led me to consider, still from the
aniological standpoint, the relations between Church and
Stite in Christian society from its beginnings up to today.
e result was a second work, also of a sociologico-historicist
character.? Here too the attempt was made to analyze the
liitorical facts and the theories connected with them, their
ieviprocal influence, the activity of those who believe in the
wipernatural, those who, while not believing, yet treat it as
sich, those who, not believing, do not deny that there may be

2. Church and State, Geoffrey Bles, London, 1939; Longmans
Coreen, New York, 1939,
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relationships between creation and God, and finally, those who
reject anything supernatural. All this world which history
brings back to life, as well as the world in which we are
living today, was studied from the angle of the relationships
between Church and State; relationships which concern not
only the theologian and the jurist but the sociologist too, for
they reveal a notable part of the social structure of our civ-
ilized world,

How could a sociclogist do otherwise? If he is not a
believer and starts from another point of view in his study of
the forms of religious life, he will assuredly have to lean on
some theory to appraise their bearings, if only to justify his
method of research. One who denies the supernatural root
and branch will place all the data of his experience on the
natural plane and will seek to explain in his own fashion how
so many millions of human beings and so many thousands of
studious men, men of genius and worth, have been able not
only to accept the supernatural thesis but to live by it and even
to give their lives for it. His will thus be a sociology of the
supernatural in the negative sense. Between his and our
sociology there will be this difference: he, presupposing as
proven the naturalistic thesis, will exclude any theory of the
supernatural, while we, interpreting the historical datum in
its twofold aspect of natural and supernatural, will accept the
existence of the latter and seek to explain it in its effects.
But this difference is big with consequences from the scien-
tific standpoint. If sociology studies society in the concrete of
existence and in its temporal process, and this is a mixture of
natural and supernatural, any naturalistic study is either simply
analytical (presupposing the synthesis with the supernatural),
or is falsified by the omission of essential data on the social
reality.
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This consequence will surprise not a few readers, even if
they are believers; it will seem hazardous to affirm that for
true sociology the sociclogist must be a believer. 1 answer
without hesitation: for integral sociology, that is for sociology
as the science of the concrete — yes, it is needful to believe in
thee supernatural. For the other sociology, abstractionist,
analytical, morphological, particular, there may be, as there
have been, many interesting studies worthy of the name of
science, but only as contributions to sociology.

A few examples will make this point of view clear. A
student of society before the coming of Christ, if he faced the
problem of slavery, would accept the idea that the slaves were
an inferior race, without parity of nature with other men, even
as philosophers supposed. The principle of human equality
escaped them in both the juridical and the sociological field,
and even as a moral idea it did not rest on a real and vivify-
ing religions universality. Since the advent of Christianity,
any theory that ignores the principle of the equality of human
nature rings false and is never accepted in its practical conse-
iuences, The humanitarian sociologist, even if an evolutionist
or accepting the struggle for life in theory, does not in prac-
tice recognize the legitimacy of slavery, which is one aspect
of that struggle. The sociologist who sympathizes with the
theories of the superior race would have to renounce many
penerally accepted sociological postulates in order to be able
lo maintain that other peoples, believed of inferior race, might
le reduced to slavery, like the Poles and Czechs under Nazi
LI many.

It will be said that sociology notes facts and does not
approve or disapprove. That is true, but it cannot avoid noting
the historical cases of the degeneration of social institutions
when there has been an earlier form of regeneration. It is the
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case of the Christian and monogamic family, in the face of
the polygamic family of the time before Christianity or of
countries not completely civilized. The sociologist, in studying
the nature, development and decadence of a natural institution,
must arrive at a knowledge of their causes, or better, of the
factors that, as it were, go to make them up. When he attains
to a complexus of higher social life, he has reached a point
from which to survey human institutions and their vicissitudes,
and through this very fact he has a wider knowledge and can
develop a deeper intuitive sense of truth. A student of social
matters coming from a primitive people, who has no knowl-
edge of our civilization save the little he has been able to
glean from a missionary or traveler who speaks his language
with difficulty, will not be able to grasp the reality of our
society and will strive by the aid of certain similarities to
reduce it to the level of the tribe in which he lives. We
should say that he is mistaken, but that his horizon is bounded
and his experience does not allow him to get to know another
society, of which he glimpses only certain shadowy and mean-
ingless outlines or else something exceptional that may seem
to him wholly unreal.

Why should we wonder, therefore, if a believer is in a
position to introduce us to the world of the supernatural,
which for a non-believer is unexplored and unexplorable?
And, if he is a sociologist and wants to build up an integral
sociology, he will try to study the laws of the social struc-
ture in the light of the contribution of the supernatural with
its transforming influx. This does not mean that his sociology
will cease to be a pure and true science; it means only that he
will be able to penetrate more deeply into the syntheses of
that concrete reality which is the supernatural life in the
world.
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Sociology has been too much materialized by those who
liave made it a science of outward relationships or of merely
psychological reactions, without including the thoughts and
alfections of individual men, that is, the original and funda-
mental centers of social living. These sociologists have lost
sight of that process of rationality and liberation towards
which social man is impelled in order to break through the
lwondage of evil, oppression and pain, a process which must
lie set at the basis of sociological laws, The conflict between
the mystical and organizational currents in the course of his-
tory has never been sufficiently appreciated, or has been re-
duced to a Fact governed by the deterministic law of social
cocrcion and its contrary reaction. Thus we find many of the
sociological laws transported to the supernatural plane, not
15 an escape from nature, but as the living reality of a society
which has lost nothing of its natural character, evolving
novelty of action in a higher sphere for sublimer ends. On
this plane new syntheses of all human cnergies are formed,
The sociological law of the trend to unification — which in
its decper aspect corresponds to the vital rhythm of the cosmos

has its characteristic and unique realization in the super-
natural life, which moves beyond the limits of creation towards
ihe Uncreated.

It is not a case of theology but of true sociology when the
supernatural is studied in its sociological values. Theological
knowledge will be necessary, just as philosophy is necessary
for anyone studying natural society in its reflexes of ration-
ality, or psychology in order to find its psychic reflexes, or
liophysics for its vital laws. To interpret society in the light of
onc of these sciences alone would be to reduce it to philosophy
or psychology or biophysics, and thus to fall into the very ab-
stractionism that has been so roundly criticized in these pages.
And since the supernatural surpasses and crowns the natural,
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yet in the close coexistence of the two, the sociological study of
the first presupposes that of the second, only thus is it possible
that sociology comes to interpret the synthesis of such co-
existence in human society, a synthesis which is, or might be,
conclusive,

£ % & % %

To prevent misunderstanding, the reader is warned that this
Sociology of the Supernatural does not duplicate either the
study of the Church as the visible society of the faithful or
the study of the mystical body of Christ, but it does take into
account the theological and mystical elements of such studies
in order to gain a deeper understanding of the supernatural in
society. The supernatural is not made a separate section of
social life, something juxtiposed to the natural, which indi-
viduals may accept or reject at will. In studying society in its
complex wholeness, in the concrete, it is found to exist within
the atmosphere of the supernatural, and to act and react to it
according to the sociological laws which are at its natural basis.

It should be clear from these preliminary outlines that this
work has no kinship with certain recent studies on the con-
tribution of Christianity and on the action of the Church in
what is known as the “social question.” By common acceptance
the adjective “social” is taken to indicate economic, juridical
and moral work and activity for the welfare of the working and
proletarian classes. Sociology does not overlook certain aspects
of “'social” problems; they are matter for its scientific research
insofar as they help to characterize the laws and structure
of society.

To indicate more narrowly the type of my work, I used in
the Essai de Sociologie the term “historicist,” explaining in the
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Introduction what was meant by this “historicism,”? and dis-
tinguishing it from that which in the philosophical and juridi-
cal fields has had a vogue in Germany and Italy. Here there
is no need to return to the argument, since the present work,
like its predecessors, is imbued with this historicism,

Later, for a better understanding of the terms, use was
made of the title "Integral Sociclogy,” to indicate that — the
ubject of sociology being society in the concrete and not in the
alstract — the study of sociology must reach its complex
reality through all its constituent factors and from every point
of view, as a living being that contains its past and presses
forward towards its future. Imtegralism in sociology means at
once a deeper scientific penetration and a reaction against
that sectionalisse which either stops short at social morphel-
ogy as conclusive, or, while accepting the historical dimen-
sion, reduces everything to a mechanical and psychological
delerminism.

It will be said that thus we shall have as many sociologies
a5 there are philosophic systems: Hegelian or Bergsonian or
IHondelian; or religions which pretend to be supernatural:
Christian, Jewish, Mohammedan, Hindu; — whereas up to
now only the scientific limits of sociology had been fixed.

This too is a mistaken outlook. Just as in philosophy and
(heology, in law and ethics, there are many systems, 5o it is in
sociology; no science indeed can escape a multiplicity of sys-
tems. A sociologist who accepts individual liberty writes
differently from one who accepts social determinism; willy-

3. Certain books by the present author— The International Com-
munity and the Right of War (Allen & Unwin, London, 1929, R, R.
Smith, New York, 1929), Politics anmd Mami'i:y (Burns, Oates &
Washbourne, London, 1938), Church and Srate (already referred to)

have been an application of this type of historicism to sociology.
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nilly, they appeal to different philosophical systems. A sociol-
ogist who accepts the existence of God writes differently from
one who is an atheist; both are concerned with theology with-
out knowing it. A Mohammedan or Hindu sociologist has the
experience of his own religion and of the environment in
which he lives; hence he will present problems otherwise than
a Christian and western sociologist, even if he does not go
into religious and supernatural questions.

Sociology cannot draw away its skirts before the complex
reality of society and of history, and at the same time claim
to be the sole true science of social facts. That is why I ask
for an integral sociology, for true experimental science studies
its proper material in its full concreteness. The concrete re-
mains at the basis of all my sociological research. 1 want to
give the interpretation that fits it as closely as possible; to
scrutinize its inward structure, its laws, its process, its finalism,
its fulfilment. It is a lofty ambition; it is also one which I
hope will not remain isolated but will find others better able
to venture along this new road.

I may be reproached with having left my integralism in-
complete, since in my books I have dwelt little on the investi-
gations of the biological or psychological sciences as applied to
society, or on ethnographical studies or even on economics.
This does not come from any unawareness of the contribution
which these branches of study have given and may give. Apart
from the special character of my books, I wished above all to
bring out the contribution to be made to sociology in other
fields, especially that of history, to widen its horizon and to
achieve a certain integration insofar as I was able to do so.
I wished, moreover, to impel sociology on to the plane of our
western civilization, of our own history, and the prevailing
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political and religious conceptions. That is why, I believe, the
critics who have been concerned with my books have said that
my sociological studies were now too historical (as in Charch
and State, now too juridical (as in International Community),
now wholly political (as Pelitics and Morality), and at the
same time works of philosophy. L’Essai de Sociologie has been
cilled a philosophy of sociology. In the same way it will very
likely be said of the present work that it is wholly theological
and Scriptural, The sociological character of the foregoing
studies escapes those critics whose ideas on sociology are ready-
made, forged by the positivist school and current tradition. It
needs an effort to throw off these blinkers and to give to
sciology the integral character it requires,

The True Life — Sociology of the Supernatural is divided
into two parts. The First Part, Socfety in God, examines and
interprets the supernatural life in each one of us and in the
social formations, according to revelation and historical and
mystical experience. The reader, be he sociologist or no, must
nil be alarmed if the chapters of this First Part are headed as
though it were a spiritual work. I am trying to seize the
essence of the Christian life, and therefore must enter a field
easentially theological and mystical,

Such studies as those contained in the chapters on "'Pre-
ilestination,” “"Communion or Mystical Union,” have their
vilue in the domain of sociology, for all that passes into the
Jpirit of man either naturally or supernaturally affects his asso-
viative life, which, as I have said, is nothing other than the
projection and prolongation of individual life,

The Second Part, From Earth to Heaven, considers the
¢thico-historical problem in the reflection of the supernatural,
ilways so as to elucidate the sociological elements inherent
in it. The last chapter too, "New Heavens and a New Earth,”
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illuminates that road on which mankind is journeying, not
blindly or purposelessly, but towards a historical and reveal-
ing term.

Need I repeat that I am studying the society of this world
as it is in concrete fact? The reader will judge.
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87, 145, 210, 216, 229,
231, 239,
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Mosaic and prophetic rev-
elation: 29, 49, 87, 210,
216, 229, 231.

Christian revelation: 29,
49, 87, 210, 216, 229,
231.

Revolution: 227, 258, 286.

Rome, Roman Empire, Holy
Roman Empire: 52, 201,
236, 250, 251

Russia: 285, 286, 287,

Sacraments: 31-32, 42, 48,
50, #1-82, 100, 107,
108, 124, 154, 195, 259.

Sacrifice, or expiation: 31,
105, 143, 145-146, 150,
151-152, 252.

sacrifice of Christ, and the
Mass: 27, 105, 147-153,
154, 155, 156, 195, 259,

Sanctity, or saints in general:
40, 94, 101, 102, 124,
135-136, 157, 200, 204,
287.

Schisms, or schismatic: 33,
34-36, 50, 57, 119, 257,

Scholasticism: 251,

Sin, in general: 35, 39, 40,
47, 67, 69, 70, 71, 74,
B85, 92, 93, 105, 108,
109, 118, 143-144, 161,
179, 182, 188, 192, 193,
195, 236.

original sin: 27, 28, 29, 40,
68, 72, 79, 183-184,
192, 195.
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collective or social sin: 28,
182-183, 236.
mortal sin: 32, 38, 107,
sin and the world: 184,
197,
Slavery, and serfdom: 15, 40,
166, 188, 253, 286,
Socialism, in general: 257,
materialistic socialism, see:
Marxism.
Society, in general: 2-4, 42-
43, 55, 58, 60-61, 67,
83, 120, 177-179, 246-
247, 255-260, 261, 263,
293,
society in the concrete: 3,
s, 7, 8, 9, 14, 41-44,
186-192,
socicty as historical pro-
cess: 3, 5-6, 13, 14, 198-
219,
society and social forms: 7,
13, 58, 255, 239, 262-
263,
natural society: 7-8, 13, 14,
58-61, B2-83, 161, 162,
166-167, 178, 179, 182-
183.
supernatural society: 11-13,
45, 58-59, B3.91, 255,
293,
society and evil: 186-192.
society and history, see:
History.
Sociological laws, in general:
35,17, 251.
law of achievement or con-
quest: 202-204, 205.
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law of social coercion: 17.

law of group-consciousness
and personality: 200-
201.

law of mystical and or-
ganizational currents: 17,

50, 256-260.
law of “eritical cycles™:
167,

law of liberating forces, or
currents: 190-191.

law of freedom and con-
ditioning: 10, 198-199.

law of "life-knowledge-
love™: 11, 86-90, 120,

147.
law of cathartic purifica-
tion: 191.

law of rationality: 33-34,
190-191, 210, 216-219.
law of solidarity, human
and cosmic: 174-175,
176-181, 188-189, 247.
law of solidarity of evil:
182-186.
law of transcendence: 204-
209,
Sociologists: 4-5, 8, 10-11,
12, 14, 15-16, 201,
Sociology: 2-3, 3, 6-11.
abstractionist sociology: 14-

18.
historicist and integral so-
ciology: 13-14, 15-16,

18-21, 216-219.
sociology of the supernat-
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ural: 2, 4, 11-18, 21-
22; see also: Supernat-
ural,

Socrates: 233,

Solidarity: 117, 156-157, 167,
174, 176, 177, 179-180,
185, 188, 191, 211, 247,
267,

solidarity and history, see:
History.

solidarity as sociological
law, see: Sociological
laws.

Solomon: 226.

Song of Songs: 283.

Spar:E: 169, 175, 210, 214,
2?5-2?6, 201,

Spain: 266,

Spirit, Hely Spirit or Holy
Ghost: 29, 346, 39, 48,
49, 67, 81, 85, 98, 99,
121, 133, 138, 142, 147,
148, 151, 153, 154, 155,
185, 195, 241, 248, 255,
277, 284, 299,

gifts of the Holy Spirit, or
charirmata: 81, 85, 100,
106, 124,

"Spirit," or "Idea,” in Hegel's
theory: 45, 211, 223,
258, 276.

Spirituals, Franciscan: 257,

State, in general: 53-54, 98,
206, 207, 210, 211, 249,
232, 233, 255, 238.

totalitarian State, or totali-
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tarianism: 211-212, 262,
263, 267.

State and Church, see:
Church and State.

Stephen, St.: 135, 240,

Sturzo, Bishop Mario: Wi,
107.

Sturzo, Luigi: 7, 13, 18, 19,
21, 54, 215, 216, 248,
260, 265-266.

Subnatural, a state of deca-
dence: 27-29, 33, 35.

Supernatural: 2, 4, 6, 9-11,
12:15; 18,17, 18, 2%
43, 65, 72, 77, 81, 84,
87, 90, 91, 154, 157,
215-223, 257, 259, 277,

supernatural and mysticism,
see: Mystical union,

Teresa of Jesus, St.: 131, 233,

Theologism: 26.

Theology, and theologians:
6, 8, 9, 11, 17, 18, 19,
26-27, 31, 63, 64, 67,
72, 73, 76, 77, B3, 84,
96, 102, 103, 106, 112,
130, 153, 155, 194, 221,
228, 257.

Thomas Aquinas, St, and
Thomists: 31, 33-34, 38,
64-65, 78, 172, 233,
276, 290-291.

Time: 169, 175, 210, 214,
227,

continuity of time: 271,
272-281, 290.
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Tobias, Book of: 51.
Tradition: 29, 30, 51, 537,
143, 150, 210, 229, 236,
Trappists: 125,
Trent, Council of: 74.
Trinity, Holy: 69, 85, 98,
132, 133, 136, 141, 147,
153, 196, 237, 241, 292.
Truth: 5, 16, 34, 48, 49, 51,
57, 67, 70-71, 89, 90,
08, 105, 108, 117, 118,
119, 156, 180, 192, 208-
200, 225, 227, 239, 244.
Tyranny: 40, 142, 206, 253,
286,

Unction, Extreme: 81.

Universality, or universalism:
47-48, 61, 97, 210-213,
214, 246-249, 250-255.

Vico, Giambattista: 87, 101,
222, 223.
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Vincent de Paul, St.: 233,

Virginity: 59.

Vision, beatific: 82, 101, 136,
155-158, 275, 279, 299,

Vocation, natural and super-
natural: 44-61, 62, 79,
81, 100, 108, 154, 161,

War: 166, 188, 221, 228,
265-268.

World, in the physical and
human sense: 191-192,
245, 246, 269, 271, 272,
281-200, 292, 299,

world, in the spiritual
sense: 105, 114-1135,
126, 184-197, 242, 256-
259, 290,

end of the world, see:
"New heavens and a
new earth."”

Wyclifites: 257.
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